introduction according to some historians of philosophy, the 14th century portended the destruction of metaphysics, rather than a new beginning. the main culprit was supposedly the emergence of what was later to be called "nominalism," a way of doing philosophy which was, among other things, characterized by its parsimonious ontology.1 moreover, "jurisdictional concerns" would have contributed to the decline, since many issues traditionally raised in metaphysics properly belonged to the authority of theology.2 this picture of the crisis of metaphysics is seemingly confirmed by the remarkable paucity of commentaries on the Metaphysics from the second half of the 14th century onward.3
one of the few commentaries that has come down to us originated at the university of Paris and was written by John Buridan (ca. 1300-61). although historians of philosophy agree that Buridan's commentary has been extremely important and influential, their appraisals of its metaphysical character vary widely. according to Joël Biard, Buridan's metaphysics is in fact a natural theology, comparable to what was called a "rational theology" a few centuries later.4 Peter King argues that Buridan applied semantics to metaphysical questions with an incredible degree of rigor, "even to the point of casting doubt on metaphysics as a discipline independent of semantics."5 Jack Zupko tends to agree with King, claiming that, even though Buridan "established a safe harbor for aristotelian metaphysics in the Faculty of arts," his tendency to view traditional problems in metaphysics as consequences of confusions of logic or language weakened metaphysics' sphere of operation.6 rolf schönberger claims that Buridan's metaphysics cannot be called ontology, since we search in vain for a structural analysis of (the term) "being."7 as regards the problem of the subject-matter of metaphysics, albert Zimmermann claims that Buridan, whom he describes as "one of the most important representatives of 14th-century nominalism," brought the development of this problem to an end and at the same time to a new beginning, due to his new explanation of the problem.8 Finally, Gerhard Krieger takes Buridan's ethics and his ideas on the will as a starting point from which to enter his metaphysics. Krieger argues that Buridan's "transformation of metaphysics" is an anticipation of Kant, since Buridan supposedly defended the primacy of "practical reason" and human freedom as decisive for his metaphysics.9
